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AMAR ANNUS. The Hebrew Bible and Ancient Mesopotamia

The paper gives an overview about the history of comparativgies in the Hebrew
Bible and ancient Mesopotamia since the Pan-Babylonianaddb the present.
The constant recovery of new corpora of evidence from theigdidNear East
during the 20th and at the beginning of 21st century haveedean array of new
specialized fields of study which are often of relevance twkrs of the Hebrew
Bible (e.g. Ugaritology). For the most part of the 20th ceptaomparativism was
not much pursued by scholars, but the end of the century loagbt a new revival
of the studies in the field. There is a growing corpus of evigewhich indicates
that the study of the Hebrew Bible can much benefit from theystf Ancient
Mesopotamia, thus rendering comparativism a fruitful igisce in tomorrow’s
humanities.

PEETER ESPAKA Sumerian mythological fragment from the period of Ur
Il (NBC 11108): An early predecessor of the creation storie of Genesis

The paper presents a translation and commentary of a Sumaegation myth
fragment dating from the Neo-Sumerian period. The textriless the world in its
initial situation before the start of the actual creationgass or before the emer-
gence of the “present world”. It describes how the light cambe and probably
tries to explain the hypothetical relation between the epteof “light” and “dark-
ness”. The missing of water from the world also indicates tha world is in its
primordial and precreational state.

The paper presents several similarities of the Sumeriandethe much later
Old Testament Genesis 1 creation stories. This is done tkkg@pimind that there
is no evidence that points to a direct textual link. This gsial also treats the sim-
ilarities and differences between the opening lines of tAbynian mythEnuma
elis and the Sumerian and Old Testament texts.

VLADIMIR SAZONOV. The first Column of the Behistun Inscription

The article presents the translation of the first column efrtiost famous and im-
portant Old Persian text — the Behistun inscription with coemtaries and analy-
sis.

The Behistun inscription was composed at the end of the Gituoe BC by
the order of the Old Persian king Dareios | (522—-486). Inespitthe fact that he
belonged to the royal family of Achaemenids who ruled overwiole Near East
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(Persian Empire) since Cyrus the Great (558-530) who cardudedia, Lydia,
Mesopotamia etc, Dareios was a usurper who came to poweiliegitimate way.
As soon as he became the king, regions and provinces of temR&mpire revolt-
ed against him and he was forced to conquer these territagai® and again —
Babylonia revolted twice. To reinforce his power and positin the Empire, and
not only among the Persians but also among all the conquebes fand nations,
he commissioned a big bas-relief for Behistun — a very ingartrossing point
of the routes of the Empire. On this bas-relief, he was degdiess a powerful and
mighty king, a big and physically strong man who conquerétiialenemies and
destroyed them. He also ordered to write long inscriptionthiee important lan-
guages of his Empire — in Old Persian cuneiform, in the Elafaihguage and in
the Neo-Babylonian dialect of the Akkadian language.

All the three texts are almost identical and glorify King Bims as a great con-
queror, a good king who was chosen by the main god of the Petgdauramazda,
and to whom Ahuramazda gave kingship and power over all thetdes and peo-
ples. The texts also show his royal genealogy and list hialtitfes where he calls
himself a “king of kings”, etc. The Behistun inscription @ists of five columns.
The first column, the translation of which is presented is #rticle, mentions the
events that took place before the reign of Dareios and duhadirst year of his
reign when the “evil” magician Gaumata revolted againstReesian King Cam-
byses (530-522) who died very soon after that. Gaumata eduhz throne in
Persia in spring 522 and committed a great number of crinresPareios killed
him and restored “the good old traditions”. This column alescribes the dan-
gerous revolts in Elam and Babylonia and their rapid sugiwasy Dareios. The
first column of the Behistun inscription ends with Decemii? &nd with the war
between the army of Dareios | and NidintelBthe King of Babylon. Thus, this
very propagandistic text had the aim to show Dareios as trtegje and good king,
chosen and supported by the god Ahuramazda and other gods.

MARTTI KALDA. Hathigumpha Inscription (of Kh aravela): text and context

The article concentrates on little-researched epigraptaterials from the East
Indian state of Orissa from the 3rd—1st centuries BC and togitextual analysis.

It encompasses newly made translations of thréeka'’s royal edicts (XIlII
Rock Edict, Kalinga Rock Edicts | and Il) and Kravela’s Hithgumpha Inscrip-
tion into Estonian.

The article analyses in detail the geographical (spatidjorical (timely), tex-
tual (literary) and religious (ideological) context of thathgumpta Inscription.

The analysis explains the choice of historical locationshef inscriptions in
Kalinga (Orissa), their textual standing in Indian epidna@and their ideological
leanings in the multi-religious space of India.
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The article discloses the historical value of the texts dwedhistorical context
that surrounds them, reviving one of the forgotten chaptefscient Indian (and
Ancient East Indian) history.

The article shows that, in addition to defining the inscaps as historical
sources, it is important to analyse the context surrounttiegtexts in order to
formulate a complete picture.

ESTER EGGERTKrishna V asudeva in the Early Hindu Tradition

In this article | attempt to uncover the position held by Kria Vasudeva in the
early Hindu tradition. This is done through analysing thdiest layer of Hindu
literature as well as relevant inscriptions from around 3ne century BC. As a
result, it must be concluded that Krishnadtdeva did not exist in the earliest
layer of Hindu literature (i.e. in th¥edas Brahmaras), nor was the wordkrsna
used as an epithet for any of the Vedic gods. There is a Krifamakputra

in the Chandogya Upaniad, but it remains uncertain whether this figure can be
considered the same as Krishnasvdeva.

More certain traces of the later epic hero and popular gothlteg@merge from
the 5th or 4th century BC onwards. Krishnastdeva is mentioned byaRni in
his grammar, and Patafijali follows suit in his commentamgwigver, it seems that
Krishna is more of an epic hero than a worshipped god. Krisemeferred to as
devadevan the so-called Heliodorus pillar inscription dating fréme 2nd century
BC. Therefore, it must be concluded that Krishna had risghealivine ranks by
that time. This is also supported by other inscriptions ftbemsame area and from
the Mathua region. However, based on the inscriptions, it can onlyaie that
Krishna was gaining popularity, but he was still amatara of Visnu and not an
independent god. Unfortunately, these sources only papittare of the higher
levels of society, and thus there is a possibility that adothre 3rd century BC
Krishna was already a revered godhead in the folk religiamsiering the earliest
dates assigned to tHdahabharata, it is certainly not just a remote possibility.
This is also supported by Megasthenes, a Greek ambassadaisitied India and
the court of Chandragupta Maurya in the 4th century BC. Migares mentions
an “Indian Heracles” who is curiously similar to the Krishiasudeva of epic
literature.

Thus, it can be concluded that Krishna did not have a pladesiptoper Vedic

religion but emerged during the earlier part of the epic gepossibly with the
help and support from foreign invaders like the Indo-Gremkd the Scythians.
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TEET TOOME.Identifying the bodhisattva in the Lotus Sutra

The paper takes a close look mainly at three different chapfehelotus Sitra to
investigate the concept of bodhisattva. The three chaptersom different textual
layers of the stra.

First the paper gives a general description of the bodhisathich is compared
with two other types of Buddhist lysiology -&ravaka andpratyekabuddhs; we
can see that the bodhisattva differs from the others by wgrfor the benefit of
sentient beings and aspiring for Buddha-knowledge; thiedrigrade of bodhisatt-
va is also expressed in his view of this world, which he seqedgct.

Then the description of the Buddha is given which is simitaithat of the
bodhisattva. The Buddha will always come back to this wodde¢lp sentient
beings; Buddha's mind is characterized by not relying onosjijpns and at the
same time seeing this world as perfect.

Finally, one of the many mythological bodhisattvad otus Sitra, Avalokites-
vara is analysed. His description and deeds are similaet8tlidha, his compas-
sion is directed to everyone without exception and he caa tdiatever manifes-
tation needed to help and guide sentient beings.

LEHO RUBIS.On the connections between the development of Mahayana and
the formation of the Buddhist iconic canon of art

In the 4th—5th centuries CE when the first centres clearlgtifjéng themselves
as Mahayana monasteries were founded, the iconic Buddhist Horthern and
Central India established an art canon based on uniformegpwtitive stylistics.

One of the central questions of the article is whether susleldpment was
caused by the processes involving the art in the whole offiéontand Central India
as a a centralised great power (the Gupta Empire), or thegossible connections
and parallels with the internal development of Buddhismrenprecisely, with the
formation of Mahayana as a separate branch of Buddhism.

The most essential signifier of the possible parallel degrakent is the connec-
tion between the formation of the art canon and the maturati@ certain cultural
model. As the canon as the literary metatext of art supportssaentially estab-
lished type of culture, it presupposes the existence oferhaturity and clear
self-awareness, which shows that the traditional cultasereached the canonical
stage when information about the information on art begdretecorded. In most
canonical cultures of art, the canon describes the styfm®a that has evolved as
a result of long-time development. The Indian Buddhist icamt developed from
the relatively realist way of depiction in the first centsrigf the CE to its mature
stylised form just by the end of the Gupta era.
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The parallels between the formation of stylisation in Budtliconic art and the
development of Mahayana Buddhism in India may be accidgmiathey exist. In
the light of the studies of Schopen, Silk, Harrison and athtre view current in
the previous century that the dominant form of Buddhism wfidrfrom the 1st to
the 5th century CE was Mahayana Buddhism becomes doubtdbtestheless, it
existed, but in a different form than we have believed urdivnrather as a part of
the traditional trend both in- and outside monasteriesirdatly, the appearance
of the mature style of Buddhist canonic art namely by the drtie@ 5th century
CE supports the idea that Mahayana Buddhism developed istif-@ware and
separate school within the Buddhist tradition namely at tihze.

TARMO KULMAR. Haljand Udam: Works and thoughts of the scholar

The article provides an overview of the main stages of liferld of ideas and
translation history of the Estonian Arabist, Turkologisdaphilosopher Haljand
Udam (8 May 1936 Rakvere, Estonia — 17 December 2005 Vitdtaly). The
article is based on an interview made with Haljand Udam byevaten Maiste and
an analytical article by Jan Kaus about Udam’s translatiocgss (both published
in 2000).

As an Orientalist, Udam was primarily interested in the reedli florescence
of Arabian-Persian culture; in his philosophical views hasva traditionalist (an
admirer of Julius Evola and René Guendn); in his attitudeféohle was a fatal-
ist rather than a believer in the omnipotence of humankirsda @erson he was
religious and considered the role of churches in the worldartant; as a natural
scientist, however, he was a universalist in whose opirtienwtorld functions as a
whole.

As a translator of Tajik-Persian poetry, Haljand Udam pextetl deep into the
cultural and historical background of the text at hand; he maticulous in inter-
preting the text of the source language; as a masterful dges onother tongue,
he was able to create beautiful texts.

The author concludes Haljand Udam speaks to us most dirgotygh his
timeless translations and other writings.

ARTUR LAAST. Haljand Udam’s development into an Orientalist and his
book on Turkey

The article describes the life and versatile activitiesheftenowned Estonian Ori-
entalist Haljand Udam (1936-2006) in mediating Orientdiuzes and literature.
How the young man with an education in geology developed &mést in distant
languages and cultures has been described by Udam hims$edf lomokThe Ori-
ental Journey(2001). The interest was of philosophical nature and carexbthe
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main issues ofondition humaineThe book reveals his view on each human’s life
as an itinerary from one’s external ego to one’s real essence

In his nature, H. Udam was a philosopher who always peneitat¢he core
of things. Although he delved into history and ancient wisgdde also retained
a lively interest in the present-day world. This is reveatetlis essay collections
Read and Writteif1998) andViagicians, Philosophers, Politicia{2003). He was
particularly interested in René Guénon and translated di&k bhe Crisis of the
Modern World(2008) from French.

The author recalls getting acquainted with H. Udam in Mos@ow969 when
both of them were post-graduate students at the USSR AcadérSgiences.
A. Laast had graduated from the University of Moscow as ahet and Turkolo-
gist; H. Udam was completing his dissertation on Persialolggy — the transla-
tion and interpretation of two allegorical texts by SuhraVaSalah ad-Din’s court
philosopher. Several of his later works also deal with Sufism

H. Udam’s greatly contributed to Estonian culture by his ttanslations of
Persian-Tajik poetry. The poems of Umar Hajjam, RudakiaNiz Rumi, Saadi,
Hafiz, Dzhami and Navoi have been published as separate lodks journals.

His absorption into the Arabic language, literature andgsiophy resulted in
the translation from Arabic of the bookhe Life of Hayy bin Yaqza1992) by
the Moorish-Spanish philosopher Ibn Tufayl and his majdri@ement — the
translation of the Koran into Estonian (2007).

When the author of the article lived and worked in Kyrgyzstdaljand Udam
visited him in summer 1974. It was namely there that the sochdéveloped a
deeper interest in the history of Turkic peoples; later thigerialized in his book
Turkey: A Voyage through the history of Turkish civilizat{@011). An essential
part of the article discusses the ideas contained in thik.boo

HALJAND UDAM. Travel notes from geological expeditions, 1957-1958

From 1957 to 1958, the Estonian orientalist Haljand Udark fmaot in the work of
the survey and charting group of the Magian expedition ofGlelogical Depart-
ment of Tajikistan (USSR). The work consisted in performangveying work at
field camps located in different regions of the Ranges of dran, Turkestan and
Hissar and the Fann Mountains. The notes he took during thege contain not
only beautiful descriptions of the soil, minerals, natunel @limate of the coun-
try in general, but also express deep respect for the locgllpend traditions. At
times he made shorter trips on his own initiative to diffeqgaces, including Panj-
rud near Stalinabad (Dushanbe), where he had the luck toiteyss the opening
ceremony of the Mausoleum erected in October 1958 in menfdheareat Tajik-
Persian poet Rudaki. These expeditions paved the way fdutirger activities as
a translator of Tajik and Persian literature and poetry.
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SIIM LILL. René Guénon and Ananda K. Coomaraswamy

The aim of the article is to show René Guénon’s and Ananda Kn@@maswamy’s
forms of thought as complementary to each other. The audtkesst as homage to
the best-known Estonian traditionalist Haljand Udam, tbsifion of the tradition-
alists and sees the esoteric current called Traditionaisian awakening from the
delusions of the world to the real understanding or gnosis.

First, the article gives a short overview of both men’s liveehen, starting
from the uttermost elusive Absolute or the One, as the Néapiathinkers may
call it, it arrives at the so-called first principles that aating to Gunéon and
Coomaraswamy were unchangeable laws that constitute theytmaind of real-
ity.

Then a short description of the modern society, which tiawlists saw drift-

ing away from the first principles and the gnosis that is tleetsind end of all
being, follows.

Finally, the article argues that Guénon’s and Coomarasveanmglerstandings
are frequently seen as unsuitable for our modern seculatgpon the other hand,
traditionalists’ main criticism of modernity is that whatgcommon in traditional
society is not common anymore. Yet there is something prafdn the writings
of both men that should not be dismissed as a madman’s crghiouild be seen
as an alternative way of viewing both contemporary proceasd traditional ways
of thought. As Haljand Udam puts it: “The essence of man iggbwreligious, no
matter what form it takes, because the meaning of life idethands it.”

OTT KURS.The biblical people: Reflections in Estonian print on migraion of
Jews and establishment of the Israeli state

The article examines the earliest Estonian-languagemgadatter about the Holy
Land and deals with the remigration of Jews to their old hameland problems
related to the establishment of the Israeli state befor®.194

In the late 19th and early 20th centuries, there was alre#r diterature in
Estonian about the Holy Land than the Bible. An essentialsieged book was
J. A. Frey’sThe Land Where Jesus Livéti897, 1899), among the books by Es-
tonian authors — E. Bornhdhe@n the Trails of the Pilgrim§1898). In the first
period of the Republic of Estonia (1918-1940), Jews and tiéihomeland were
described in books of general knowledge and newspapers.bdgianing of the
current article mainly discusses the news published in #vespapePostimees
from 1936-1939 when Arabs rioted in the British Palestinendade territory, as
they opposed the return of Jews.
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The newspapers described the deterioration of the situafidews in Europe
after the breakout of World War Il. When Nazi Germany begarcéspaign in
the East, Jews were even physically exterminated. The neblsped during the
German occupation of Estonia (1941-1944) expressed slamland derogatory
attitudes to Jews.

After World War 1l, when newspapers in Soviet-annexed Hstavrote about
the events in Palestine, they sympathized with Jews andudeed Brits and
Arabs. When the UN passed a resolution in November 1947 tblestalewish
and Arab states on the Palestinian territory, two third$hefrnember states voted
for it, including the USSR and the US with their allies. Dwyithe Israeli War of
Independence from 1948-1949, the USSR delegation in the dfideznned the
Arab countries as aggressors and expressed indignatibth#iaactions were not
severely disapproved. It has remained a mystery why the U&8o, as simulta-
neously Jews were sentenced to death or imprisoned in th&USer, opinions
have been expressed that the USSR wanted to make Isradkilftesatate in the
Middle East, as it did not have any allies in the region.
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